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Abstract. The article offers a comparative-typological description of the linguistic representation of the «baylyk—
kedeylik» / «baylyk—yarlylyk» (wealth—poverty) concept in the Kazakh and Tatar paremiological corpus. Proverbs and
sayings related to wealth and poverty are not limited to the mere naming of material goods; they function as a cultural-
cognitive core that fixes axiological coordinates of the national worldview, including social status, justice/truth, honour and
shame, contentment, generosity and stinginess, unity and kinship harmony. The analysis relies on the principle of the semantic
invariant; although the internal form of a paremial unit (image, metaphor, culturally marked realia, syntactic pattern) differs
across languages, its shared semantic core can be interpreted consistently. The material reveals the evaluative function of
oppositions such as rich—poor (bay—kedey / bay—yarly), having—not having (bar-zhok / bar—yuk), and full-hungry (tog/tuk—
ash/ach), the critical layer concerning money’s transformation into a social power mechanism, and the dominance of «non-
purchasable» values (honour, conscience, respect, harmony, unity). The conclusion argues that the conceptual sphere is
systematised through at least four major semantic-pragmatic scenarios and specifies the pragmatic functions of paremia as
advice, warning, norm-setting, social criticism, and philosophical generalisation.
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Introduction

Proverbs and sayings in the Kazakh and Tatar paremiological corpus constitute a stable linguistic
and cultural code that preserves collective social experience, value orientations, moral norms, and
evaluative standards concerning social relations. One of the most salient layers of this code is the
«baylyk—kedeylik» / «baylyk—yarlylyk» (wealth—poverty) concept. Within the paremial system, this
concept is not merely a label for material prosperity; it is an axiological and cognitive measure that
regulates social hierarchy, the culture of interpersonal relations, understandings of justice and truth, and
the boundary between «good/bad» behaviour. Accordingly, paremias about wealth and poverty do not
only describe an economic fact; they correlate with categories such as social status, honour and shame,
dignity, contentment, generosity, stinginess, wisdom, harmony, and unity, thereby reinforcing moral
«rules» of everyday life.

In Kazakh and Tatar traditional worldviews, the opposition «rich» vs «poor» (bay vs kedey/yarly)
frequently functions as a stable model of social distance. Binary contrasts such as rich < poor, having
< not having, and full < hungry not only portray the reality of inequality but also show how inequality
shapes interpersonal interaction. These oppositions serve not merely a descriptive function but an
evaluative one: alongside the advantages of wealth, its «dangerous side» (boasting, domination, injustice,
dependence) is conveyed; alongside the hardship of poverty, its «ethical lesson» (patience, dignity,
preserving honour, honest labour, contentment) is emphasised. In this sense, the «baylyk—kedeylik» /
«baylyk—yarlylyk» (wealth—poverty) concept operates as a universal evaluative mechanism that filters
social experience through moral judgement and compresses it into short, memorable formulas.

A comparative approach to the Kazakh and Tatar paremiological systems makes it possible to
identify shared semantic cores and culturally specific nuances of internal form. Many paremias in both
languages are close in meaning - sometimes nearly equivalent - reflecting stable motives such as social
distance, the power of money, the «anxiety» brought by wealth, and the primacy of human dignity and
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honour [1, 154]. At the same time, the same idea can be expressed through different imagery: Kazakh
paremias tend to employ figurative comparisons and metaphorical oppositions (e.g., the «wolf—sheep»
contrast), whereas Tatar paremias may prefer concise, directly normative formulations. Although these
differences are tied to internal form, the underlying semantic invariant is frequently shared; therefore,

interpretation should integrate both the internal form and the stable semantic core.

Paremias about wealth and money indicate that, in social experience, money is viewed not only as
aresource but also as a factor of influence in public relations. Money may be criticised as a force affecting
justice and truth, while simultaneously being acknowledged as an «universal tool» capable of making
the seemingly impossible possible. Yet paremiological consciousness strongly warns against dependence
on money: alongside hyperbolic claims implying that «money can do anything», one also finds moral
control mechanisms - ideas such as «money weakens truthy, «money leads people astray», and «if you
do not control money, money will control you» [2, 97]. This duality - wealth as benefit and wealth as a
zone of moral risk - demonstrates the complexity of the conceptual sphere.

At the same time, Kazakh and Tatar paremiology clearly marks a system of «non-purchasable»
values. Honour/shame, conscience, respect, dignity, harmony, and kinship unity are placed above wealth
and are presented as the key condition for preserving human worth even in poverty. Thus, the wealth -
poverty opposition is not measured solely in material terms; it is layered with ethical criteria that reveal
the hierarchy of values. By means of compact, precise formulations, paremia encode the guiding principle
of «how one should live» [3, 8].

In this framework, the article examines the linguistic representation of the «baylyk—kedeylik» /
«baylyk—yarlylyk» (wealth—poverty) concept as a unity of social, pragmatic, and axiological dimensions
[4, 125]. The research logic treats paremia not merely as linguistic units but as evaluative texts that
accumulate ethnocultural experience: proverbs and sayings both reflect the reality of inequality and form
a moral stance toward that reality. Therefore, paremias representing wealth and poverty are considered
an important source for understanding not only social thinking but also the ethical worldview of the
people.

Materials and methods of research

The research material consists of proverbs and sayings drawn from the Kazakh and Tatar
paremiological corpus that constitute the semantic field of «baylyk—kedeyliky / «baylyk—yarlylyk»
(wealth—poverty). The corpus includes paremias directly or indirectly associated with semantic features
such as wealth, money, livelihood, deprivation, labour, contentment, generosity, stinginess,
honour/shame and conscience, dignity, respect, unity, harmony, and justice/truth. Selection was guided
by the unit’s capacity to represent the concept:

a) paremias encoding social evaluation through oppositions such as rich—poor, having—not having,
full-hungry;

b) units representing money as influence or social power;

c) units foregrounding moral risk related to wealth (boasting, dependence, injustice, «dishonest
gainy) and ethical demands in poverty (patience, dignity, honesty);

d) paremias asserting the primacy of values that are not «for sale» (honour/shame, conscience,
respect, harmony, unity). The analysis applies a set of complementary approaches. First, Kazakh and
Tatar paremias are juxtaposed to determine degrees of semantic correspondence and typological
similarity, enabling the identification of shared worldview codes and language-specific features. Second,
the semantic-invariant principle is used to maintain a consistent description across languages: although
internal form (imagery, metaphor, cultural realia, syntactic structure) may differ, the stable semantic core
(social distance, money’s influence, moral norms, philosophical generalisations) is systematically
reconstructed. Third, interpretive and component analysis is employed to isolate axiological markers
(criticism, approval, warning, norm, advice) within paremias. Fourth, pragmatic analysis identifies
discursive functions: many units do not merely «informy but operate as advice, warnings, norm-setting
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statements, social criticism, and philosophical conclusions. As a result, Kazakh and Tatar paremias are
treated as a content-and-evaluation system that reveals both common invariants and culturally coloured

internal forms.

Results and its discussion

In the Kazakh and Tatar paremiological corpus, the «baylyk—kedeylik» / «baylyk—yarlylyky
(wealth—poverty) concept represents not only the socio-economic structure of society but also a cultural-
cognitive core that consolidates moral norms, value orientations, and behavioural standards. In proverbs
and sayings, wealth and poverty are not merely labels for material goods; they correlate with social status,
interpersonal relations, justice/truth, honour/shame, wisdom, contentment, generosity and stinginess,
thereby performing a regulatory function that fixes collective measures of «right/wrong» [4, 126].
Consequently, wealth and poverty are frequently opposed (rich <> poor; having <> not having; full <
hungry), and through these oppositions socially important evaluative patterns are systematised: the
«benefits» and «risks» of wealth, and the «hardships» and «ethical lessons» of poverty.

To describe the bilingual material consistently, reliance on a semantic invariant is productive:
although the internal form varies, the core meaning often remains shared. For example, the Kazakh
proverb «A poor man and a rich man cannot be companions; a wolf and a sheep cannot be
companions» (Keoeii men 6ati sconoac boamac, Kackulp mer Kot xconoac boamac) [5, 91] and the Tatar
proverb «A poor man cannot be a friend to a rich many (baiiea sipiwi oyc 6yimac) [6, 52] instantiate
the same invariant: social inequality generates natural distance; the impossibility of «friendship» between
rich and poor is conceptualised as socio-psychological distance. The Kazakh version intensifies the
contrast through the «wolf-sheep» image, while the Tatar version is concise and direct; yet the evaluative
vector is the same.

The relationship between money and truth is also conveyed through a shared semantic core. The
Kazakh proverb «Where there is money, truth disappears» (Axwanst srcepoe uibinowvIK sHco2anadwt) [5,
135] and the Tatar proverb «Money can cut even stone» (4dxkua maw kucmepa) [6, 252] both indicate
money’s power to affect justice/truth: the former explicitly names the social consequence («truth
disappears»), whereas the latter uses hyperbole («cuts stone») to depict the strength of influence. This
line is further supported by the Tatar proverb «Money itself is the law» (Axua y3e 3axon) [6, 188], which
portrays money not simply as a resource but as a force that becomes «rule» within social relations.
Together, these units express a critical evaluation of money as socialised power and show the axiological
complexity of the «baylyk—kedeylik» / «baylyk—yarlylyk» (wealth—poverty) concept.

One of the most important threads concerns «values that cannot be bought». In Kazakh, «You can
buy a rank with money, but you cannot buy respect» (Axwaza oapesce camvin anyza 6onaoe,
Kypmem camuin ana aimaicery) [7, 121] separates status from genuine public esteem. This idea is
strengthened in «Honour and shame are more valuable than wealth» (Ap-ysam 6ainvikman Ke.mb6am)
[8, 125]. The Tatar proverb «Even if you do not have money, let you have a conscience» (Axuay
oyamaca oa, sedxcoansiy Oyaceir) [6, 116] is semantically parallel: it urges the preservation of conscience
rather than seeking to overcome poverty through theft or deceit. Another Tatar unit places kinship
harmony above wealth: «Relatives’ harmony is more precious than wealth» (Tyeannap mamynviewr
bauneikman apmeix) [6, 43]. Thus, in both languages, the paremial system clearly designates ethical-
social values that «look down upony» wealth: honour/shame, conscience, harmony, unity, and respect are
presented as independent of money.

A common motif is the identification of wisdom as the most reliable foundation of wealth. The
Kazakh proverb «A person is rich by their mind» (40am axbinvimen 6au) [5, 117] expands the meaning
of «wealth» from the material sphere to the cognitive sphere. The Tatar proverb «Money is not in the
pocket—it is in the head» (Axua xecaoa myeen, 6awma) [6, 26] conveys the same invariant through a
different internal form: wealth depends on intelligence, competence, and ability. Here, «wealth» and
«money» are not fully synonymous; national consciousness ties the ability to earn and preserve money
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to intellectual resources.

Hyperbolic representations of money and wealth as a universal force are highly productive in both
corpora. The Kazakh proverb «There is no lock that money cannot open» (4dxwa awnatimein Kynvin
arcok) [8, 11] and «If you have money, you can boil soup in your palm» (4xwa 6oaca, arakanoa copna
kaunamaost) [5, 87] depict money as a power that makes the impossible possible. In Tatar, the same idea
is strengthened by «Money can cut even stone» (Axua maw xucmepa) [6, 252] and «With money, you
can even find a lion’s milk» (4dxuaga apcian come 0o mabwin 6yna) [6, 648]. In both languages,
hyperbole functions as a shared expressive strategy: money is conceptualised as a «universal tool» that
removes barriers [9, 67]. Yet a warning layer accompanies this model: if money can decide everything,
truth, honour, and justice may weaken - forming an integrated conceptual system together with the
paremias cited above.

Social experience in paremia also reveals stereotypes about the rich and patterns of injustice. The
Kazakh proverb «The rich take the spoils, but the trouble falls on the poor» (Fapsivmanet 6aii anaoer,
baneci keoetice kanaowt) [7, 171] criticises the unequal distribution of responsibility and the shifting of
blame onto the weak. The Tatar proverb «Whatever a rich man says or does, it suits himy» (bait nu
aumca 0a, Hu umca 0a kunewd) [6, 29] reflects similar social psychology: the rich person’s actions are
easily justified. Likewise, «Even if a rich man dresses in rags, he is still rich» (bait epmuik kuerco 02
oau) [6, 29] indicates the inertia of status: social perception preserves «richness» regardless of
circumstances. These materials show the social-evaluative layer of the «baylyk—kedeylik» / «baylyk—
yarlylyk» (wealth—poverty) concept: wealth changes the «mode of acceptance» in society; the rich often
receive indulgence, while the poor are closer to suspicion and blame [10, 45].

The pragmatic nature of paremia means that the concept is often presented not as «information»
but as «advice/warning/normy. The Kazakh proverb «Do not boast that you have; do not be humiliated
that you do not» (bapmein den makmanba, scoxnein den kopaanoa) [7, 98] offers a universal guideline:
neither wealth nor poverty is above human worth. Tatar paremias such as «Even if you are poor, let
your honour be rich» (Vzey spavt 6yncay oa, namycey 6aii 6yacoin) [6, 763] and «Even if you are
poor, be decent/beautifuly (@axwitips 6yaca oa, mamyp 6yncein) [6, 763] promote the preservation of
dignity in poverty. Here, poverty is not depicted as moral collapse; rather, it becomes a situation in which
inner value must be preserved, while wealth is framed as something that should not produce arrogance
or conceit.

Both languages also contain proverbs that openly assert the convenience of being rich, reflecting
pragmatic recognition of money’s role in life. The Kazakh proverb «Even if you do not eat it, fat is
good; even if he does not give, a rich man is good» (JKemecen oe maii scaxcwi, bepmece de bail Hcaxcot)
[7, 85] is evaluatively ambivalent: it reflects everyday pragmatism and simultaneously hints at social
criticism of status absolutisation. The Tatar equivalent is «Even if he does not give, a rich man is good;
even if you do not eat it, fat is good» (bupmaca 0a baii sixwet, scumacay 2 maii sixuet) [7, 28]. Another
Tatar unit states directly: «If you are rich, it is very comfortable; wealth is good» (bau 6yncay, 6ux
paxam, baunwix sxwwl) [6, 28]. The Kazakh paremias «Money is not happiness, but it is not far from
happiness either» (Adxwa 6axeim emec, bipax 6axeimman Kawwix ma emec) [8, 130] and «Money is the
breath of time» (4dxwa — yaxeim meinwicet) [5, 130] also reflect this pragmatic stance: money is a
necessary condition of life, though not happiness itself. Together, these units reinforce the pragmatic
layer of the conceptual sphere: «material well-being is needed». However, paremia broadly represent not
only the joy of wealth but also its «anxiety». The Kazakh proverb «Where there is wealth, there is
worry» (batinblk Katioa 6oica, yausim con scepoe) [5, 100] presents the idea that increasing wealth also
increases responsibility and unease. Tatar paremia reinforce this systematically: «As wealth grows,
troubles grow as welly (Baunvix apmxan caen, mowoxame 0a apmwip) [6, 546]; «If you gather
wealth—there is trouble; if you lose it - there is regrety (batinbikHbl dHcvliicay — MawaKamsb, 2ANMCAH
— ykreneu) [6, 546]; «A rich man fears fire by day and thieves by night» (bait konoez ymman, monno
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kapaxman kypka) [6, 546]. Thus, in both languages, wealth is simultaneously an opportunity and a risk:

it provides comfort but reduces tranquillity.

A shared critical motif concerns money’s capacity to «govern» a person. The Kazakh proverb «If
you do not control money, money will control you» (Axwanst 6ackapmacay, akuwa ceni backapaowr)
[7, 32] frames financial discipline as a condition for preserving human agency. The Tatar proverb
«Money corrupts» (Axua azowvipa) [6, 147] warns that money can lead a person astray. Paremias do not
forbid striving for material well-being; rather, they insist on ethical supervision: when money becomes
an end in itself, human norms are distorted [11, 15].

Alongside the depiction of wealth as power, both corpora emphasise wealth’s non-absolute nature
and the universal law of death [12, 45]. The Kazakh proverbs «You cannot buy your way out of death
with money» (dorcanoan axwa 6epin kymoimaiicoiy) [7, 53] and «Death does not announce itself;
wealth does not return» (dorcan atimoin kenmetioi, 6ainwik Katimoin keametioi) [7, 53] fix the idea of
transience. The Tatar proverbs «The rich will die too, and so will the poor» (baii 0a 6ep ynap, sapret
0a) [6, 731] and «Even if you can get rid of debt, you cannot get rid of death» (Fypviuman komutivin
byiaca o0a, axcondan komeiiein oyameiil) [6, 731] articulate the same philosophical boundary: inequality
is not absolute when measured against mortality.

The material also shows that many paremias redefine «true wealthy». In Kazakh, «The first wealth
is healthy (bipinwi 6atineix — oencayneix) [5, 92] locates the principal measure of wealth in quality of
life rather than possessions. The proverb «Be grateful for what you have; be patient with what you
lack» (Bapuiya wyxip em, srcokka cabuip em) [5, 92] proposes contentment and patience as a life strategy.
In Tatar, «If there is no wealth, there is contentment» (baiinbix 6yimaca, kanaeams 6ap) [6, 317]
conveys the same stance, while «The worth of wealth is measured by generosity» (baiiibikubiy kadepe
romapmavik 6enan) [6, 317] makes generosity the criterion of wealth’s value. Such units transform
«wealthy» into an ethical category: its meaning lies not in quantity but in use, social orientation, and
sharing culture.

Both languages also contain harsh criticism of wealth gained through dubious means and of the
rich as not necessarily inclined toward goodness [12, 214]. The Kazakh proverb «Wealth does not come
with honesty» (Bauirbix aoanowiknen xenmec) [5, 39] expresses a strict evaluation. The Tatar proverb
«The rich do not go to charity» (Bauap cooaxaza tiepmu) [6, 326] reflects social grievance, and
«Wealth, wealth—its peak is theft» (baiirbix, baitivix mebe — 6ypavik) [6, 326] condenses the suspicion
that wealth can be accumulated by immoral means. This strengthens the concept sphere’s contradictory
character: wealth is necessary, yet it is also a moral risk zone.

Hence, the issue of moral choice becomes central to the conceptual sphere. The Kazakh proverbs
«What is wealth worth if you did not gather it honestly?» (baiinvig ne kepexk, adanoan scumacan) [5,
112] and «Wealth is not wealth; unity is wealthy (Baiiwix — 6aiineix emec, bipaix — 6atineix) [5, 112]
place honesty and social cohesion above material accumulation. The Tatar paremias «Relatives’
harmony is more precious than wealth» (Tyeannap mamynvieor 6aiinikman apmeix) [6, 97] and
«Better to be a wise poor man than a foolish rich many (Axwsuiceiz 6ait 6yryoan axeiiner spavt 6yny
apmuix) [6, 98] fix a moral-cognitive measure: wisdom and dignity outweigh possessions. Together,
these units show that «baylyk—kedeylik» / «baylyk—yarlylyk» (wealth—poverty) is not simply a material
distinction but, above all, a space of ethical orientation.

Core Scenarios of the «baylyk—kedeylik» / «baylyk-yarlylyk» (wealth—poverty) Concept:

Summarising the material, the linguistic representation of the concept is systematised through at
least four major semantic-pragmatic scenarios:

1. Social distance scenario: the rich and the poor do not easily draw close; inequality complicates
relationships (e.g., «A poor man and a rich man cannot be companions; a wolf and a sheep cannot
be companions» (Keoeii men 6aii scondoac 6oamac, Kackvip men Kol sxcordac boamac) [5, 91]; «A poor
man cannot be a friend to a rich man» (baiiea siprvt oyc 6yamac) [6, 52]).
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2. Money = power scenario: money opens/cuts barriers and makes the impossible possible (e.g.,
«There is no lock that money cannot openy» (Axwa awnaimein Kyavin xcox) [8, 11]; «Money can cut
even stone» (Axkua maw kucmepo) [13, 252]; «With money, you can even find a lion’s milk» (4xuaga
apcnan come 02 mabwin 6yna) [13, 648]).

3. The «shadow» of wealth scenario: wealth brings worry, fear, and trouble; money may lead a
person astray (e.g., «Where there is wealth, there is worry» (batinbix Kaiioa 6oca, yaiivim con sicepoe)
[5, 100]; «As wealth grows, troubles grow as welly» (Baitivix apmkan caen, mawaxame 02 apmwip) [6,
546]; «Money corrupts» (Axua azowvipa) [13, 147]).

4. Ethical primacy scenario: honour, wisdom, unity, harmony, generosity are above wealth;
honesty is the main measure (e.g., «Honour and shame are more valuable than wealth» (4p-yam
baunvikman Keimbam) [8, 125]; «Even if you do not have money, let you have a conscience» (4dxuay
oyamaca oa, eedxcoanviy oyncein) [13, 116]; «The worth of wealth is measured by generosity»
(Patinviknoiy kadepe omapmuvik 6enon) [13, 317]; «Wealth is not wealth; unity is wealth» (batinbix —
baunviy emec, oiprik — obaineik) [5, 112]; «Relatives’ harmony is more precious than wealthy»
(Tyeannap mamynwievr 6avinvikman apmeix) [13, 97]).

These scenarios demonstrate the concept’s two-layer nature: (a) a pragmatic layer (money and
everyday necessity, comfort of wealth, material influence on life); and (b) an axiological-normative layer
(primacy of honour, wisdom, harmony, unity, contentment, generosity; critical stance toward wealth;
refusal to equate poverty with loss of human worth) [14, 97]. These layers do not negate each other;
rather, they reveal a worldview balance: material well-being matters, but it is not absolute; wealth has a
moral «price»; and even in poverty, a person’s worth is defined by dignity, honour, wisdom, and patience.

Table 1. Main thematic fields in Kazakh and Tatar paremia and their evaluative orientation

Kazakh data E\{aluat!ve
orientation

Thematic field Tatar data

«A poor man and a rich man cannot be
companions; a wolf and a sheep cannot
be companionsy (Keodeii men baii

«A poor man cannot be a friend to a

rich many (Baiiea sipavt dyc criticism / statement

Social distance,

inequality arcondac 6oamac, KACKbip MeH Kol oymac) [6, 252] of fact
arcondac boamac) [5, 91]
Money and di «Where there is money, truth «Money itself is the lawy» (4dxua yse o
isappears» (Axuwanst scepoe wvlHObIK criticism

truth/justice saxon) [6, 441]

arcozanaowt) [5, 91]
«You can buy a rank with money, but
you cannot buy respecty (dxwaza

«Even if you do not have money,

Non- Oapedice camuin anya 601a0bl, -

N let you have a conscience» (4xuay . .
purchasable Kypmem camuin aia aimaicwoiy) [5, Gyvaca oa, soxcdansiy Gyicen) normative / positive
values 91]; «Honour and shame are more o ' [6026] "oy

valuable than wealthy (4p-ysm ’
baibikman kuimoam) [5, 117]
Wisdom as «A person is rich by their mind» (40am <_<Money is not in the pocket—it is positive /
. in the head» (Axua xecada myeen, -
true wealth axvineimen 6ai) [5, 117] motivational
bawma) [6, 26]
«There is no lock that money cannot «Money can cut even stonex» (Axua
Money as openy (Axwa awnaimoli KYavln JHCok) maw kucmepa) [6, 252]; «With ambivalent
universal [5, 171]; «If you have money, you can money, you can even find a lion’s (opportunity/risk)
power boil soup in your palmy» (Axwa 6oxca, milk» (Axuaga apcran come 02 PP Y
anaxanoa copna Katinamaowl) [5, 87] mabwvin Oyna) [6, 648]
. «Even if you do not eat it, fat is good; «Eve;n if he does not give, a ”Chv .
Social even if he does not dive. a rich man is man is good...» (bupmaca 02 bail ambivalent
psychology of 000 (Kenece gae A;aﬁ N saxwwl...) [67, c. 28]; «Whatever a | (pragmatism/critiqu
wealth g Y Reon rich man says...» (Baii Hu atimca e)

bepmece Oe bail scaxcot) [5, 85]

02...) [67, c. 29]
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«As wealth grows...» (Paiinbix
apmxan caen...) [6, 546]; «Arich
man by day...» (Bai konodes...) [6,
546]

«The rich will die too, and so will
«You cannot buy your way out of death | the poor» (baii da bep yrap, saprvi
with money» (docaroan akwa bepin 0a) [6, 731]; «...cannot escape philosophical
gymoLimaiicwiy) [7, 53] death» (...o01con001 KOMBLILIA
oyamoii) [6, 731]

«If there is no wealth, there is
contentmenty (Baiiibix 6yamaca,
kanaeams 6ap) [1, 317];
«...measured by generosity» normative / positive
(...romapmavix 6enan) [6, 317];
«Relatives’ harmony...» (Tyeannap
mamynvievl...) [6, 97]

«The rich do not go to charity»
«Wealth does not come with honesty» | (batirap cadaxaza tiopmu) [6, 326];
(Batinwix aoanoviknen keamec) [45, 39] | «...its peak is theft» (...mobe —
oypavik) [6, 26]

«Better to be a wise poor man than
a foolish rich man» (AxwLicels baii

«Where there is wealth, there is worry»

(Batinwix Katioa bonca, yaivim con
arcepoe) [5, 100]

Worry of

wealth criticism /Warnlng

Transience of
life

«The first wealth is healthy (Fipinwi
baiinvix — dencayawik) [7, 92]; «Be
Contentment, grateful...» (Bapwiya wyxip...) [7, 92];
health, unity «Wealth is not wealth; unity is wealth»
(Batinvix — baiinwlx emec, Gipaix —
bainwix) [6, 112]

Dishonest
wealth and
social critique

harsh criticism

«What is wealth worth if you did not

Moral choice gather it honestly?» (bailbix He kepek, normative
adaroan cunacan) [5, 112] 6y1y0aH axvlibl apavl Oyay
' apmoik) [6, 97]
Table 2. Typology of pragmatic functions in Kazakh and Tatar paremia
Function Brief description Kazakh examples Tatar examples

«Do not boast that you have; do not

not to be intoxicated by «Even if you are poor, let your

Advice/ . . be humiliated that you do not» .
A wealth; not to despair honour be rich» (Vzeny apnovt 6yacay
guideline in overt (Bapmoin 0den makmanba, HcoKnbin 9 Gail 6 ) [6, 763]
p y den kopaanta) [5, 98] a, Hamycwiy 6atl 6yacein) [6,
«Where there is money, truth
money’s pOWer; disappears» (Axuwanst scepoe «Money itself is the law» (Axua yze
Warning weakening of truth; wblHObIK dicozanaowl) [5, 91]; «If sakomn) [6, 41]; «Money corrupts»
dependence you do not control money...» (Axua asowipa) [6, 147]
(Axwanvl 6ackapmacay...) [5, 32]
«Honour and shame are more «Even if you do not have money, let
primacy of honour, valuable than wealthy (4Ap-ysam you have a conscience» (Axuan
Norm-setting contentment, batiieikman keimoam) [5, 117]; byimaca oa, edicoanvly Oyncein) [6,
generosity, unity «...unity is wealthy (...6iprix — 26]; «...measured by generosity»
bainwik) [5, 112] (...romapmaeix 6enan) [6, 317]

«The rich take the spoils, but the
trouble falls on the poor»
(Papvimmansl 6ati anaost...) [5,
171]; «Wealth does not come with
honesty» (batinbix adandviknen
xeamec) [5, 39]

«You cannot buy your way out of «The rich will die too, and so will

excusing the rich;
Social criticism | blaming the poor;
dishonest wealth

«Whatever a rich man says...» (baii
ni aiitca 0a...) [6, 29]; «...its peak is
thefty (...mobe — burlyk) [6, 326]

EQ;BiZ?:r:cal érau_?asllﬁncsecf)grléfgiaath death with money» (4acaroan the poor» (Baii da 6ep yrap, apivl
quality axwa 6epin kymoiimaiicoiy) [5, 53] | 0a) [6, 731]
Conclusion

In summary, the linguistic representation of the «baylyk—kedeylik» / «baylyk—yarlylyk» (wealth—
poverty) concept in the Kazakh and Tatar paremiological corpus rests on several stable semantic axes:
observations about social distance and inequality; recognition of money as power and its influence on
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truth/justice; the ambivalent nature of wealth (benefit and worry/risk); the primacy of values such as
wisdom, honour/conscience, harmony, unity, contentment, generosity; and the philosophical idea of
transience and equality before death [15, 52]. The analysis demonstrates that the concept sphere is
systematised through four major semantic-pragmatic scenarios - social distance, money as power, the
«shadowy of wealth, and ethical primacy - reflecting a worldview balance: material well-being matters,
but it is not absolute; wealth has a moral «price»; and even in poverty, a person’s worth is defined by
dignity, honour, wisdom, and patience. Thus, paremia should be regarded not as units that merely
describe social experience, but as powerful linguocultural mechanisms that shape ethical norms, social
evaluation, and behavioural standards, providing a theoretical and empirical basis for further research

into national specificity and the structural properties of the conceptual sphere.
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AngaTna. Makanana Ka3ak jKoHE TaTap MapeMHUOJOTHSUIBIK KOPBIHAAFBl «OAlllbiK—KeOeUNiKy/« OaunblK—spabLIbIK Y
KOHLENTICIHIH TUIIIK KOPIHICI CaJbICTBIPMAIbI-THUIIOJIOTHSUIIBIK TYPFBIIAH CUMATTaNaabl. balibIK MeH Keleilslikke KaThICThI
MaKal-MaTeJJlep MaTepHalJbIK MIUIIKTI FaHa aTayMeH ULIEKTeJIMEH, YITTBIK JAYHHETaHBIMIAFbl QJIEyMETTIK MopTeOe,
ONIET/IIBIHBIK, ap-ysiT, KaHAFaT, )XOMapTTHIK MeH CapaHJIbIK, OIpJIK TEeH TaTYJbIK CHUSKTbI aKCHOJIOTHSIIBIK OJIeMIep/i
OeKiTeTiH MOJICHU-TaHBIM/IBIK ©3€K PETiH/E TaHBLIAIbI. 3epTTEY JOTUKAChIHA CEMaHTHKAJIBIK MHBAPUAHT KaFrnaachl HETi3ri
o/liCHaMalbIK TipeK PeTiHAe aJbIHBIM, dp TUIIETI MapeMUsUIapIbH imKi popmack (00pa3, Mmetadopa, peananii, CHHTAKCHUCTIK
OpHEK) 9pTYpii OoNFaHBIMEH, OpPTAaK Ma3MYHIBIK SAPO apKbpUIBI Oipi3mi TyciHmipiienmi. Martepuanmap Tanmayel «Oaii—
Keoel/apavly, «0ap—oicoK/I0K», «MOK/MyK—aui/ayy OTIIO3UIHSIAPBIHEIH OaFallaybIll KBI3METiH, aKIIaHBIH JJICyMETTIK OMIIiK
(eHOMEHIHE alHAIYBl Typajbl CBIHM Ka0aTThl, COHAAN-aK «aKllara CaThIMAHTBIH» KYHJIBUIBIKTAp XKYHeciHiH (ap, 0XIaH,
KYpMET, TaTyJbIK, OipJiiK) ycTeMJiriH aiKelHAaiael. KOpbIThIHABIIA KOHIIENTOC(EpaHblH KeMiHIe TOPT CEMaHTHKaJbIK-
MparMaTUKalbIK CLIEHAPHIA apKbUIBI KYHEJICHETIHI oNeI/ICHII, apeMusIapIblH KeHeC, ECKepTy, HopMaJay, JIeyMETTiK ChIH
)oHe GrocoGUANBIK TYHiHACY KbI3METTePi HAKThUIAHA B,

Tyiiin ce3aep: JIMHIBOMOICHUETTaHY, TAPEMHUOJIOTHsl, KOHIIEIT, aKCHOJIOT U, CAJIBICTHIPMAJIbI TAJIAY.
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AHHOTanusi. B cratee B CpaBHUTENBHO-THIIONOTHYECKOM AacleKTe pPacCMaTpPHBACTCS S3BIKOBAas PEMpPE3eHTAIHs
KOHIIeNITa «00raTcTBO—OCTHOCTE» / «OaMIIBIK—SPIBIIBIK» B Ka3aXCKOM W TaTapcKOM MapeMHOIOTHYecKOM (OHIE.
[TocnoBHIBI M TOTOBOPKH, CBSI3aHHBIE C OOTaTCTBOM U OEHOCTBIO, HE OTPAaHUYHMBAIOTCS JIMIIH 0003HAYCHUEM MaTEPHAIbHBIX
Onar, a BBICTYNAOT KYJbTYPHO-KOTHHUTHUBHBIM SIAPOM, 3aKPEIUIIOIIMM B HAlMOHAJHHOM MHPOBHUJICHUU TaKHe
AKCHOJIOTHYECKHE MTapaMeTphl, KaK COLIMANBHBIN CTAaTyC, CIIPaBeJIMBOCTD / UCTUHA, YECTh U COBECTH, IOBOJIBCTBO, LIEAPOCTh
U CKYIIOCTh, €MHCTBO U corjacue. B Jioruke vccienoBaHus PUHIMIT CEMaHTHIECKOTO MHBApHAHTa PacCMaTpPHBACTCsl Kak
OCHOBHasi METO/IOJIOTMYECKasi ONOopa, MO3BOJISIONIAs MOCIEA0BATEIFHO HHTEPIPETUPOBATh TAPEMUH 000UX SI3BIKOB Yepes3
of1iee comepKaTeIbHOE SIIPO, HECMOTPSI Ha Pa3NINyuus MX BHYTpeHHEH Gopmbl (00pa3, MeTadopa, peanns, CHHTaKCHIECKUI
PHUCYHOK). AHaJN3 MaTepHalia BELBIIET OLICHOUYHYIO (DYHKIMIO OMIIO3UITHHA «O0TaThIi—OeqHbIH / ApIBD», «eCTh—HET / I0K»,
«CBHITBI / TYK — TOJOIHBIA / ad», KPUTHUCCKUH IUIACT, CBA3AHHBIA C OCMBICIICHHEM ACHET Kak ()eHOMEHA COIHaIbHOI
BJIACTH, a TAK)KE JOMUHUPOBAHNE CHCTEMBI LICHHOCTEH, «HE MPOJAIOLINXCS 32 ICHBI'W» (IECTh, COBECTH, YBAKCHHUE, COTIIACHE,
€ANHCTBO). B 3aKmoYeHnn T0Ka3bIBaeTCsl, 9TO KOHIENTOC(hepa CHCTEMAaTH3UPYETCsl KaK MUHUMYM 4epe3 YEThIPE CEMAHTHKO-
MParMaTH4ecKuX CICHApus, a TakXkKe YTOUHSIOTCS (GYHKIMM MapeMuil KaKk CpPEACTBA COBETAa, NPEIOCTEPEKCHUS,
HOPMHUPOBAHUsI, COLIMATBHON KPUTHKU U GUI0COPCKOro 0000IIeHH S

KiaroueBrble ciioBa: JIMHTBOKYJIBTYPOJIOTUA, MAapEMHOJIOTUA, KOHICHT, aKCHUOJIOT U, CpaBHI/ITeJ'H)HI:Jﬁ aHaJInu3.

258


mailto:aigerima94@mail.ru
https://orcid.org/0000-0002-3164-3952

