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Abstract. This study examines the Khoja estate as reflected in the funerary epigraphy of the Kashkadarya region
from the fifteenth to the nineteenth centuries. The research aims to reconstruct the social, religious, and genealogical
status of the Khojas through the analysis of funerary inscriptions, historical narratives, manuscript genealogies, and local
traditions. Particular attention is given to the role of the Khojas as a privileged hereditary estate closely associated with
the religious, political, and intellectual elite of Mawarannahr. The study identifies numerous previously undocumented
tombstones and epitaphs bearing the title Khoja and records the names, genealogies, and social affiliations of their owners.
These epigraphic materials demonstrate the wide geographical distribution of Khoja families throughout the Kashkadarya
region and provide evidence of their connections with prominent Sufi brotherhoods, especially the Nagshbandiyya and
‘Ishqiyya orders. The inscriptions also reveal close genealogical and social ties between the Khojas, the Sayyids, and the
ruling dynasties of the Shaybanid, Ashtarkhanid, and Manghit periods. The article further explores the continuity of local
traditions surrounding sacred burial sites, showing that many mausoleums and cemeteries remain places of pilgrimage
maintained by descendants who preserve genealogical records and religious practices. The findings indicate that the
Khojas occupied a distinctive position within the social hierarchy of Central Asia, combining religious authority,
hereditary prestige, and political influence. Funerary inscriptions constitute an important historical source for
reconstructing the genealogy, settlement patterns, and institutional role of this estate, while also contributing to a broader
understanding of the social organization and religious landscape of pre-modern Mawarannahr. The study demonstrates
the significant potential of epigraphic evidence for investigating the historical development of privileged religious estates
in Central Asia and highlights the importance of the Kashkadarya region as a key center of Khoja history and cultural
heritage.
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Introduction

The Khoja estate occupied a distinctive position within the social and religious hierarchy of
medieval Central Asia. Alongside the Sayyids, the Khojas constituted one of the privileged hereditary
estates of Mawarannahr (Transoxiana), enjoying a special legal status, economic privileges, and
considerable religious authority. Owing to their claimed descent from the Prophet Muhammad, the
Four Rightly Guided Caliphs, or locally venerated saints, they played a significant role in the
religious, intellectual, and political life of the region. Members of the Khoja estate frequently served
as leaders of Sufi brotherhoods, spiritual advisers to rulers, and influential participants in the
administration of Central Asian states.

Despite the importance of the Khojas in the historical development of Central Asia, many
aspects of their social organization, genealogy, settlement patterns, and regional distribution remain
insufficiently studied. Previous scholarship has primarily focused on the major political and religious
centers of Mawarannahr, whereas peripheral regions have received considerably less scholarly
attention. Among these, the Kashkadarya region represents one of the most promising areas for
investigating the historical development of the Khoja estate owing to its rich concentration of
medieval cemeteries, sacred sites, mausoleums, and funerary inscriptions.

Funerary epigraphy constitutes one of the most valuable categories of historical evidence for
reconstructing the genealogy, social status, religious affiliation, and geographical distribution of
privileged estates. Tombstone inscriptions preserve personal names, titles, genealogies, honorific
epithets, and chronological data that frequently complement or even surpass the information
preserved in written historical sources. At the same time, they provide insight into the relationship
between local religious communities, Sufi networks, and ruling dynasties, thereby allowing a more
comprehensive reconstruction of the social structure of medieval society.

561


mailto:sitmihr@ahoo.com
https://orcid.org/0009-0005-6904-7215
https://orcid.org/0009-0005-6904-7215

K. Ky6anoB arsinmarsl AKTe0Oe oHIpIiK yHUBEpCUTETiHIH xabapiibickl, Ne3 (85), keipkytiek 2026
Tapux-Hcropus-Historical

The present study examines the Khoja estate through the funerary epigraphy of the Kashkadarya
region dating from the fifteenth to the nineteenth centuries. The research is based on the analysis of
epigraphic monuments, manuscript genealogies, historical chronicles, and field materials collected
from cemeteries, mausoleums, and sacred sites throughout the region. Particular attention is devoted
to identifying individuals bearing the title Khoja, reconstructing their genealogical affiliations, tracing
their connections with the Nagshbandiyya and ‘Ishqiyya Sufi orders, and assessing their role within
the political, religious, and social life of Mawarannahr. By introducing previously unpublished
epigraphic evidence into scholarly circulation, the study contributes to a more comprehensive
understanding of the history of the Khoja estate and demonstrates the value of funerary epigraphy as
a primary source for investigating the social history of pre-modern Central Asia.

Materials and methods of research

The present study is based on an interdisciplinary approach that combines historical, epigraphic,
genealogical, and field research methods. The primary source base consists of funerary inscriptions
preserved on tombstones and stelae dating from the fifteenth to the nineteenth centuries, located in
cemeteries, mazars (sacred shrines), and architectural complexes across the Kashkadarya region. The
investigation covered a number of historically significant sites, including Katta Langar, Iski Langar,
Khoja Imkanagi, Khoja Ilgar, Aktuya Ata, Dashti Qahraman, Mir Jandi Ata, Qurgancha, and several
other settlements where representatives of the Khoja estate were identified through epigraphic
evidence.

The study also draws upon a wide range of written historical sources, including medieval
chronicles, manuscript genealogies (shajaras), biographical dictionaries, waqf-related documents, and
published collections of inscriptions. These materials were critically compared with the information
preserved in funerary epigraphy in order to verify personal names, genealogical affiliations, dates,
social titles, religious ranks, and the historical distribution of the Khoja estate.

Field investigations constituted an important component of the research. During the surveys,
tombstones were documented through photography, measurements, and detailed descriptions of their
form, material, decorative elements, and inscriptions. Damaged or partially illegible texts were
deciphered by comparing parallel inscriptions, genealogical records, and written historical sources.
Particular attention was paid to personal names, honorific titles, nisbas, genealogical formulas, and
chronological data preserved in Arabic and Persian inscriptions.

The collected materials were analyzed using historical-comparative, historical-genetic, and
epigraphic methods. Prosopographical analysis was employed to reconstruct family relationships and
social networks among the Khojas, while genealogical analysis facilitated the identification of
hereditary lineages and their connections with the Sayyids, Sufi brotherhoods, and the ruling
dynasties of Mawarannahr. The interpretation of the epigraphic evidence was supplemented by
comparative analysis of published scholarly literature on the social history, religious institutions, and
funerary culture of Central Asia.

Results and its discussion

Like the Sayyids, the Khojas [1; 2, 10] constituted one of the privileged estates of Central Asian
society. The study of these social groups provides an important basis for reconstructing the socio-
stratificational structure of the religious, spiritual, and social life of the region. In the historical
sources of Mawarannahr (Transoxiana), they are identified as a privileged estate endowed with a
distinct legal status and enjoying a number of economic exemptions. Originating from ancient local
and Arab aristocratic lineages, and in particular claiming direct genealogical descent from the
descendants of the Four Rightly Guided Caliphs [3, 184], the Khojas gradually acquired the status of
a sacred estate. In this context, the term Khoja denotes a local, endogamous social estate whose
members claimed descent from the Prophet Muhammad as well as from locally venerated saints [4,
276]. During the period of the Uzbek khanates, while preserving certain hereditary estate privileges
in several regions of Mawarannahr, the Khojas became increasingly integrated with the Sayyids.
Nevertheless, throughout the medieval period the Khoja estate did not exercise the political influence
that it would eventually attain by the end of the XVIII century. During this period, when the struggle
between the Uzbeks and the Kazakhs was unfolding, the Khoja estate briefly exercised de facto
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political authority in the Fergana Valley [4, 275].

Undoubtedly, there is considerable scholarly interest in the history of this social estate in
Uzbekistan and across many of the republics of Central Asia. Suffice it to recall the events that took
place in Eastern Turkestan, where, for eighty years (1679—-1759), representatives of the Khoja estate
ruled in accordance with Islamic law (Shari‘a), exercising legitimate political authority based on their
claim of descent from the Prophet Muhammad [5, 135].

The aforementioned social estate, which possessed hereditary rights and obligations
established by customary practice or law, remains insufficiently studied. At the same time, it should
be emphasized that the studies published in recent decades have sought to broaden the scope of
research beyond the traditionally investigated centers to the less explored regions of Mawarannahr.
In this respect, the Kashkadarya region constitutes a particularly suitable subject for such an
investigation. It should be noted that, in this region, the term Khoja denoted a distinct privileged and
endogamous estate that historically remained relatively separate from the main body of the population
and tribal communities. Over time, particularly during the Soviet period, this estate underwent partial
transformation. In different districts and settlements of the region, the Khojas are variously identified
either with particular ethnic groups or with the descendants of the aristocratic elite of Uzbek tribal
lineages, although such identifications are not always historically accurate. Traditionally, the majority
of the Khojas of Kashkadarya, as in other regions of Mawarannahr, served as leaders of Sufi
brotherhoods (tarigas), relying on the support of their murids (disciples), among whom were rulers,
military commanders, and wealthy patrons. Like their counterparts in other regions, they consistently
constituted the highest stratum of the Muslim religious establishment. It was also from this estate that
many high-ranking political, religious, and public figures of their respective periods emerged.

The sacred Khoja estate was closely intertwined with the social order and worldview of the
hereditary aristocracy. Like other noble lineages, its members were appointed to the highest offices
in the states of Central Asia [3, 185]. Some representatives of this estate relied on the support of the
common people, particularly the poor, extending patronage to them and providing opportunities to
earn their livelihood. The Khojas who headed Sufi orders fulfilled their social responsibilities without
regard to personal interests or material gain, thereby fostering social cohesion among the population
and their murids (disciples), while reinforcing loyalty to both religion and the state. Referring to the
eminent Khoja Khwaja ‘Ubayd Allah Ahrar, Babur wrote that, owing to his influence and mediation,
the inhabitants of Samarkand lived in prosperity and peace [6, 48]. Another illustrative example is
provided by the reign of the Shaybanid ruler ‘Abdullah Khan II, for whom one of the most effective
means of consolidating central authority was reliance on the Juybari Khojas, whose influence over
both the rural and urban population of the country was exceptionally significant [7, 143].

The tombstones documented in the Kashkadarya region, dating from the XVth to the XIXth
centuries, particularly those bearing the title Khoja, were specifically commissioned and erected for
representatives of Khoja dynasties and members of their families.

Field surveys and research have demonstrated that these gravestones and funerary monuments
are frequently maintained and venerated by the descendants of this social estate, who customarily
visit the burial sites, perform ziyarat (pilgrimage), and recite prayers and du'a’ (supplications). This
practice is especially evident in localities where, for centuries, families claiming descent from the
saints interred at these sites have continued to reside, preserving family relics and genealogical
records. From time to time, they also undertake minor repair and conservation work on the historic
structures associated with their revered ancestors. These sacred sites are likewise visited by hereditary
murids (disciples), who continue the devotional traditions inherited from their forebears.

Within the Kashkadarya region, there are a number of settlements, particularly mountainous
villages such as Iski Langar and Katta Langar, where access to the Khoja community was historically
restricted for members of other social estates owing to their relative isolation. Today, many of their
descendants continue to reside as separate family groups in specific settlements, including Khoja
Asfaroz, preserving the tradition of murshidship, maintaining certain hereditary privileges, and
enjoying exceptional respect among the local population. Several Khoja families also reside in the
city of Qarshi and its surrounding areas; however, reliable information regarding their history and
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genealogy remains limited. The presence of a separate funerary stele in the Qurgancha complex,
erected for a representative of the Nagshbandiyya-Mujaddidiyya order, suggests that a distinct family
of descendants of the Dehbid Khojas may have lived in this quarter during the nineteenth century.
Both historically and at present, the region has contained urban quarters, villages, settlements, mazars
(saints' shrines), and cemeteries bearing the designation Khoja—such as Khoja Ilgar, Khoja Asfaroz,
Khoja Imkanagi, and Mir Jandi Ata—which provides evidence for the historical presence of revered
Khoja families in these localities.

Several Khoja families of Kashkadarya continue to reside in the city of Shahrisabz, in the
administrative center of Chiroqchi District, and in the village of Patron in Kasan District. During the
twentieth century, some families migrated to the territory of Samarkand Region. For example,
members of the family of Tshans living in the village of Pangat in Koshrabat District regard themselves
as descendants of the Khojas of Kashkadarya. The inscriptions on elongated funerary slabs and stelae
preserve their genealogy, tracing their ancestral lineage back to Abu Bakr, thereby providing grounds
for identifying them as Khoja Siddiqis. By contrast, the ethnic Arab population of the region does not
claim the title Khoja, identifying themselves instead simply as Arabs according to their place of origin
and residence. Likewise, no genealogical or kinship ties between them and the Khoja estate have been
observed.

Another group of descendants of the Khojas resides in the foothill villages of Kitab and
Chiroqchi Districts, including Khoja Asfaroz, Khoja Imkanagi, and Iski Langar. Individuals
belonging to the Khoja estate have been identified in the epitaphs of the Aktuya Ata cemetery as well
as in the cemetery of the village of Qahraman. The Khojas buried at Aktuya Ata lived during the
period of Shaybanid rule. Tombstone No. 3, erected for Baba Khoja, preserves a brief genealogy
extending to the third generation. Another tombstone records the name of ‘Adal (‘Adil) Shah, son of
Valt Khoja, who apparently belonged to a different branch of the Khoja estate, although this
hypothesis requires further investigation. The sacred mazar of Aktuya Ata is of particular interest
because the site also contains a tombstone dating to the Timurid period, as well as the remains of an
architectural structure, now lost, which was most likely erected in honor of revered Khojas. Another
significant monument in Chiroqchi District is situated on the right bank of the Kashkadarya River.
The Dashti Qahraman cemetery, located on the outskirts of the village of Mehnatabad and extending
over a vast area, preserves funerary epigraphic materials dating from the reigns of Timur, the
Timurids, the Shaybanids, the Ashtarkhanids, and the Manghit dynasty. Tombstones Nos. 9 and 10,
discovered and deciphered during the present study, bear the names of Khoja Muhammad Kabir and
Khoja Muhammad Katta Bay. Owing to the poor state of preservation of the marble slabs, the dates
of their deaths could not be established.

During the final decades of Timurid rule and throughout the period of the Uzbek khanates, the
Kashkadarya Valley became renowned for the shaykhs of the ‘Ishqiyya Sufi order [8, 22]. One of its
most prominent representatives, Muhammad Sadiq al-‘Ishqi (d. 1545), exercised such spiritual
authority that even the Shaybanid rulers acknowledged him as their spiritual guide. According to the
Manghit-period historian Mirza Salimbek, his descendants—the local Khojas—were custodians of
the Prophet’s sacred khirqa (cloak), which had reportedly been brought and presented to them by
Timur. Once each year, pilgrims from various regions gathered at the site and, over a period of four
weeks, offered sacrifices to the local Khojas, recited prayers, and performed ziyarat (pilgrimage). If
Mirza Salimbek’s account is accepted, the local Khojas possessed waqf lands endowed by Mirza
Ulugh Beg, who granted them irrigated and rain-fed agricultural lands in five amlaks [9, 96-97]. The
XVIII century witnessed the activities of Mirim Shaykh and his descendants in another settlement
situated in the foothills of the Zeravshan Range—Iski Langar. The ‘Ishqiyya order was introduced to
the people of Kashkadarya by Abii al-Hasan (d. 1491).

Another prominent spiritual guide and successor of the brotherhood during the period of the
Uzbek khanates was the above-mentioned Mirim Shaykh al-‘Ishqi, a direct descendant and great-
grandson of Abii al-Hasan al-Khwarazmi, the spiritual mentor of Khuday Quli Shaykh [10, 308-312].
Mirim Shaykh traced his lineage to Muhy1 al-Din Shaykh, a grandson of Abii al-Hasan al-Khwarazmi.
MuhyT al-Din Shaykh was the son of Shaykhzada Mahmiid, who, in addition to him, had two other
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sons: Muhammad Amin Shaykh and Ahmad Shaykh. According to a manuscript genealogy (shajara)
preserved by his descendants, Mirim Shaykh «was the foremost among the great shaykhs, the
quintessence of the noble estate, and the leader of the scholars». One of the ancestors of the Manghit
rulers of Bukhara and the head of their tribal confederation, Khojam Birdi Biy, was Mirim Shaykh’s
most devoted disciple. Following the advice of his spiritual master, he migrated together with his 1l-
ultis (tribal community) from Kuruk Kan-i Gil in the Samarkand region to Chiroqchi [11, 219].

Closer to Kesh, there existed another, more influential Sufi brotherhood - the Nagshbandiyya,
whose center was the large settlement of Khoja Imkanagi, located in the present-day Kitab District.
Information concerning Shaykh Khoja Imkanagi remains scarce, although considerable scholarly
interest has been devoted to his biography and personal life. Fragmentary accounts are preserved in
manuscript works composed after his death. Nevertheless, his name occupies a distinguished place
among the shaykhs of the Nagshbandiyya tariga. The Ashtarkhanid-period historian Sayyid Ragim
wrote that Hadrat Mawlana (i.e., Khoja Imkanagi), owing to the education and guidance provided by
his father, «became a shaykh before reaching the age of thirty, and all those who sought knowledge—
including amirs and rulers—came to him in order to benefit from his guidance in matters of
governance» [12, 23]. At his initiative, Muhammad Baqi Billah was sent to provide spiritual
instruction to Imam Rabbani. Khoja Imkanagi’s father, Mawlana Darvish, was a disciple of Hadrat
Mawlana Muhammad Zahid, a khalifa who, in turn, was a follower of Khwaja ‘Ubayd Allah Ahrar
[13, 145].

Another noteworthy example is the tombstone erected for Mawlana Hafiz, son of Khoja Bahram
(XV th century), which suggests that representatives of the Khoja estate also resided in the settlement
of Yakkabagh and may have maintained kinship ties with other estates constituting the religious and
spiritual hierarchy of society during that period.

The name of Akhiind Jan Khoja Sadr al-Ushriisani al-Asli, son of Akhiind Sayyid Shah Khoja
Sadr, was identified in the funerary complex of Mir Jandi Ata. In addition to its hagiographic
elements, his name includes the title Akhiind, denoting a teacher or learned religious scholar; the
academic-religious rank Sadr; and the nisba al-Ushriisani, indicating his association with the
historical region of Ushriisana. The official titles of Akhiind Jan Khoja Sadr appear to have been
hereditary, as they are also found in the name of his father. It may therefore be assumed that both he
and his father, as members of the Khoja estate, were influential figures in Guzar.

The names of several members of the Khoja estate have been identified in the funerary
inscriptions of Katta Langar, including Nur Khoja b. Chingiz (d. 816/1413), Sayyid Muhammad
Khoja (d. XVI th century), Badi® al-Din Khoja (d. 949/1542), Muhammad Ma‘rif Khoja (d.
950/1543), and Baba Khwajagi b. Turdi Muhammad Khwajagi (date of death unknown). Additional
examples have been recorded at Khoja Ilgar, including Khoja Muhammad Sharif b. Khoja Qasim (d.
973/1565), Yusuf Khoja Qara Koz (d. 845/1441), as well as in other cemeteries and funerary
complexes.

The Khojas maintained close kinship ties with the ruling elite and other privileged estates,
particularly the Sayyids. As a result of these genealogical connections, the title Khoja also appears
among certain Sayyid families. Consequently, some members of Sayyid lineages simultaneously bore
both the hereditary title Khoja and the estate designation Sayyid.

Conclusion

The analysis of the funerary epigraphy of the Kashkadarya region demonstrates that the Khoja
estate occupied a prominent position in the social, religious, and political structure of Mawarannahr
between the fifteenth and nineteenth centuries. The epigraphic evidence confirms that the Khojas
constituted a privileged hereditary estate whose representatives exercised considerable spiritual
authority, maintained close ties with ruling dynasties and the Sayyids, and played an important role
in the activities of the Nagshbandiyya and ‘Ishqiyya Sufi brotherhoods. The funerary inscriptions
examined in this study preserve valuable information on personal names, genealogies, social titles,
honorific designations, and religious affiliations, thereby substantially expanding our understanding
of the historical geography and social organization of the Khoja estate. The identification of numerous
previously unpublished epitaphs and tombstones from sites such as Katta Langar, Iski Langar, Khoja
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Ilgar, Khoja Imkanagi, Aktuya Ata, Dashti Qahraman, and Mir Jandi Ata makes it possible to
reconstruct the distribution of Khoja families across the Kashkadarya region and to trace their
historical continuity over several centuries.

The study further demonstrates that funerary epigraphy represents an indispensable historical
source for reconstructing the genealogy, settlement patterns, and institutional development of
privileged religious estates in Central Asia. The integration of epigraphic evidence with manuscript
genealogies, historical chronicles, and field observations provides a more comprehensive
understanding of the religious and social history of the region than reliance on written sources alone.

The results of this research contribute to the historiography of medieval and early modern
Central Asia by introducing new epigraphic materials into scholarly circulation and by clarifying the
historical role of the Khoja estate in the religious and social life of Mawarannahr. Future research
should focus on the systematic documentation, digital preservation, and comparative analysis of
funerary inscriptions from other regions of Uzbekistan in order to reconstruct more fully the historical
development of the privileged religious estates of Central Asia.
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Anparma. Makanaga XV—XIX raceipnapra skaTateiH Kamrkagapust OOJIBICEIHBIH XKepIiey SIUrpaduKacs Heri3iHae
KOXKa COCJIOBHECI 3epTTeneii. 3epTTey[iH MakcaTbl — KYINbITac »Xka30alapblH, TapuXH JepeKTepii, Koirka3oa
mIeXipenepal JKoHe KEePTUTKTI JACTYpIepAl Tayay apKbUTBI KOXalapAblH SJICYMETTIK, JTIHH JKOHE T€HEaIOTHSIIBIK
MopTeOeciH PEeKOHCTPYKIMsIIay. 3epTTeye KoxaaapaslH MayepaHHaXp/blH AiHH, CAsCH JKOHE 3UATKEPIIIK JIUTACBIMEH
TBIFbI3 OalJIaHBICTHI APTHIKIIBUIBIKTAPFA HE MYparepilik COCIOBHE PETiHJIET] OPHBIHA €peKIIe Ha3ap ayJapbuiraH. 3epTrey
0apbIChIHAA «KOXa» THTYJIBl KE3[eCeTiH OYpbIH FbUIBIMU ailHaJbIMFa EHII3UIMETreH KeNTereH KYJIIbITacTap MeH
snutadusIap aHBIKTAJIBIN, OJAPMABIH HEJICPiHIH eCiMaepi, TeHeaJOrusChl XKOHE QJICYMETTIK MopTedeci alKbIHIaNIIbI.
Dnurpadukansik Marepuangap Kamkagapus oONBIChIHIA KOXKa OYJIETTEPIHIH KCHIHEH TapasifaHbIH JKOHE OJapJbIH,
ocipece HakIIOaHaWila MEH MIIKMHA CONBUIBIK TapUKATTapHIMEH THIFBI3 OaiinaneicTa OosFaHblH kKepcereni. COHbIMEH
KaTap, Jkasyjaap KoXKajapiblH CalluJTepMEH >KoHE LIalO0aHHITep, allTapXaHUATEP, MAaHFBITTAP JYJIETTEpPiMEH
TeHEATOTHSIIBIK opi QJIEeyMeTTiK OalIaHBICTApBIH Joyenseiini. Makainaga KacHeTTi KOphIMIapFa KaTBICTHI JKepPTiTiKTi
JICTYpIIEpiH cabaKTaCTBIFbl KapacThIPBUIBII, KONTEreH KeCEHeJIep MEH 3UpaTTap/blH OYTiHI1 KYHre AeHiH ypraKTapbl
TapanblHaH KYTill-0anTajaTelH, MEXIPeTiK JoCTYp MEH JiHM paciMIep caKTalraH 3uspaT OpbIHAaphl PETiHJEe KbI3MET
aTKapbIll OTHIPFaHBl KepceTienl. 3epTrey HOTIKelnepli Koka cocioBHeciHIH OpTanblk A3HSHBIH QJICYMETTIK
nepapxusIChIH/Ia €peKIle OPBIH aJFaHbIH, OJAPbIH AIHU Oeaem i, MyparepiliK apThIKIIBIIBIKTap bl )KOHE CasCH BIKITAJIIbI
03 OOHbIHA TOFBICTBIPFAH OJIYyMETTIK TOI OOJFaHbIH airakraiinel. JKepney snurpadukackl KoXka COCIOBHECIHIH
T€HEeaJIOTUACHIH, KOHBICTAHY EPEKIIENKTEPIH JKOHE KOFaMJBIK MHCTHTYT PETiHJETi KbI3METIH PEeKOHCTPYKLHsIayaa
MaHBI3IBl TApUXH JAepeKke3 Ooibin Tabbutanbl. COHBIMEH KaTap, O OPTarachIpibIK MayepaHHaXpABIH OIEyMETTiK
YHBIMAACYbl MEH AiHM OMIpiH TepeHipeKk TYCiHyre MyMKiHAIK Oepeni. 3epTTey smurpadukaiblk MaTepHailapIblH
Opranelk A3usSAarsl apTHIKIIBUTBIKTApFa WE JIHH COCJIIOBHENEPIiH TapUXH JaMyBIH 3epJelieyleri FBUIBIMH oNeyeTiH
afikerHAan, Kamrkamgapust OONBICBIHBIH KOXKa TapuUXbl MEH MOAEHH MYPACHIHBIH MaHBI3JIBI OPTaJBIKTApBIHBIH Oipi
eKeHJIIT1H KepceTei.

Tyiiin ce3aep: Koxa cocnoBueci, sxepiey anurpadukacel, Kamkanapus obnbsicel, Mayepannaxp, Hakmbannuiia,
reHeaJIorusl.
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AHHoOTanus. B cratee uccnenyercs cocioBre XBajpKa, OTPaXEHHOE B MaTepHajax NorpebaibHOM SmUrpaduKu
Kamkanmapeuackoit obmactn XV-XIX BB. llenp wnccnenoBaHus 3aKiIIO9aeTcsi B PEKOHCTPYKIMH COLHAIBHOTO,
PEIUTHO3HOTO M TEHEAJIOTHYECKOTO CTaTyca XBa/PKCH Ha OCHOBE aHaNM3a HAATPOOHBIX HAANHCEH, MCTOPHUYECKHUX
HCTOYHUKOB, PYKONHCHBIX POMOCIOBHBIX M MECTHBIX Tpaaummid. Ocoboe BHHMaHHME YIEICHO XBa/KaM Kak
MPHUBHUJIECTUPOBAHHOMY HACIEICTBEHHOMY COCJOBHIO, TECHO CBS3aHHOMY C PEIWTHO3HOW, MOJMTHYECKOM U
HHTEIUIEKTYalbHOW IMTON MaBepaHHaxpa. B xone mccnenoBaHus BBISBIEHB! MHOTOYHCICHHBIE paHEE HE U3Y4YCHHBIE
HaarpoOusi W snutapuu C TUTYJIOM «XBajpKa», COJIEpKallue CBeJeHus 00 MMeHaX, I'€HEealloTMM U COLUalbHOM
MPUHAJIEKHOCTH UX BJIaJIebIIeB. DNHUrpa@uyeckre MaTepraibl CBHICTENLCTBYIOT O IIMPOKOM PaclipOCTPaHEHUH CeMeit
XBa/pkeld Ha Tepputopuu KalkanapbHHCKOH 00NacTH W TMOATBEPXKIAIOT UX CBA3M C KPYHHEHIIUMH CcyQuiCKHUMHU
OparcTBaMH, MPEKIC BCEro HAKIIOAaHAWia W ‘Winkuiiia. Hammucu Takke OTPaKarT TECHBIC I'€HEAJOTHYECKHE W
coLMaJIbHBIC CBSI3H XBaDKEH ¢ cailiiniaMu ¥ PeICTaBUTEISIMU PABSIIIUX TUHACTHH 3110XH NIail0aHUOB, allITAPXaHUIOB
U MAaHTBITOB. B cratbe paccMmarpuBaeTcs NPEeMCTBEHHOCTh MECTHBIX TPAAUIHUM, CBSI3aHHBIX CO CBSIIEHHBIMHU
3aXOPOHEHUSIMH, MHOTHE M3 KOTOPBIX O HACTOSIIETO BPEMEHH OCTAIOTCAd OOBEKTaMH ITaJIOMHHYECTBA ITOTOMKOB,
COXPAHSIOIINX POJOCIOBHBIE U PEIUTHO3HbIE 00paap!. [lomydeHHbIe pe3yabTaThl CBHACTENLCTBYIOT O TOM, YTO XBa KU
3aHMMalIn 0Cco00€ TONIOKEHWE B CONMaNbHON Hepapxuu lleHTpanpHON A3uM, codeTas pEJIUTHO3HBIA aBTOPHTET,
HACJIEACTBCHHBIH TPECTIDK M monuTudeckoe BiustHME. IlorpebanbHas smurpaduka paccMarpuBaeTcsl KaK BasKHbBIA
HUCTOPUYECKHH UCTOYHHK JJIsl PEKOHCTPYKIUHI T€HEAT0T U, PACCENCHHS U HHCTUTYLIMOHAIBHON POIH COCIOBHS XBaJKa,
a Takxke At Oosee ITyOOKOTO ITOHMMAHUS COLMAIBHOM OpPTaHM3allid M PEJMIHO3HON JKM3HH CPETHEBEKOBOTO
Magepannaxpa. VccrnenoBaHue JeMOHCTPUPYET BBICOKHH HAay4HBIH MOTEHIMAN SNHUrpaduyecKux MaTepHaloB IpU
U3yYeHUH HCTOPUM MPUBIIETHMPOBAHHBIX JyXOBHO-PEIUTHO3HBIX cocloBuil lleHTpanbHOM Asuu U moguépKuBaeT
3HaueHne KarmikanapbuHCKOHM 007acTH KaK OAHOTO U3 BaXKHEHIINX LIEHTPOB UCTOPHKO-KYJIBTYPHOTO HaceIusl COCIOBHUS
XBaJIKa.

KoaroueBrble ciioBa: cocioBue XBajka, rorpedansHas snurpaduka, KamkagapeuHckas odnacts, MaBepaHHaxp,
Hakmbanawuiiiia, reneanorus.
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